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overview o f t he course 
course descri pt ion 
 This is an int roductory course to Bible study methods and bible 
interpretat ion.  Since every word of Scripture is "breathed out  by God" 
(2 Tim . 4: 12) , it 's ext raordinarily  im portant  that  we learn how to 
understand it  so we can live according to it .  This class will give 
students both a high view of Scripture and the interpretat ional tools 
necessary to apply the t ruth of Scripture to every area of their lives. 

course object ives 
1. To exalt  the Word of God so that  every student m ay view it  in 

it s r ight ful place in their lives 
 
2. To t reat  the Word of God in such a way that  it  develops in the 

student a longing and love for the Scriptures. 
 
3. To provide a pract ical and effect ive process for Bible Study 

that  will prepare the student for a lifet im e im m ersed in the 
Scriptures. 

 
4. To equip the student  with accurate and pract ical principles of 

interpretat ion so that  the ent ire Word of God is 
understandable and accessible to them . 

 
5. To establish the expectat ion that  all Scripture is to be 

pract ically applied so that  the student will properly pract ice 
what  they study. 

 
6. To interact  in such a way that  every student  loves God m ore 

twelve weeks from  now than they do today. 
 
 

course schedule 



W eek  Class Top ic Assig n m en t s 

 
June 20 

Cou r se Ov er v iew  
I n t r od u ct ion  

 

LBB Ð pp. 13-37 
Psalm  119 
ÒMy Rel. w/  the BibleÓ 

 
June 27 

I n t r od u ct ion  
Presupposit ions 

Defining Term s 

Mem . Books of the Bible 
Philippians:  3 diff. t rans. 

 
July 11 

Get t in g  t o  Kn ow  You r  Bib le 
Bible Translat ions 

I n t r od u ct ion  t o  t h e Pr ocess 

Read Haggai and Ezra 
LBB Ð pp. 38-50 

 
July 18 

Pr ep ar at ion  
Ob ser v at ion  

Books and Paragraphs 

25 Obs. on book:  Phil. 
LBB Ð pp. 51-99 

 
July 25 

Ob ser v at ion  
Sentences 

Words 

LBB Ð pp. 100-146 
25 Obs. on Eph. 5: 18 
 

 
August  1 

I n t er p r et at ion  
Gram m ar 

 

 

 
August  8 

I n t er p r et at ion  
Word Studies 

 

 
August  15 

I n t er p r et at ion  
Put t ing it  Together 

 

 
August  22 

I n t er p r et at ion  
Put t ing it  Together 

Problem s 

 

 
August  29 

 
Med i t at ion  

 

 
Septem ber 5 

 
Ap p l icat ion  

 

 
Septem ber 

12 

 
Ap p l icat ion  

 

 

course reading 
r eq u i r ed  b ook s 



¥ Bible (NASB, ESV, NKJV, NI V)  
¥ Liv ing by the Book, by Howard Hendricks 

 
su g g est ion s f o r  f u r t h er  st u d y  

¥ Grasping GodÕs Word, by J. Scott  Duvall and J. Daniel Hays 
¥ Protestant  Biblical I nterpretat ion, by Bernard Ram m  
¥ Basic Bible I nterpretat ion, by Roy B. Zuck 
¥ Evangelical Herm eneut ics, by Robert  Thom as 

 

course assignme nts 
 Each week there will be short  assignm ents to help you 
internalize what  we have been learning in class.  This will include 
reading different  port ions of Living by the Book each week as well as 
other tasks such as writ ing down observat ions, doing contextual 
research, or out lining certain passages.  These assignm ents will not  
receive a Ògrade,Ó but you will be asked to turn them  in and you will 
receive feedback on them .  These assignm ents are not  required for 
you to be a part  of the class, but  if you desire to take any of the other 
courses we will offer you will be expected to com plete the weekly 
assignm ents as they are the best  way to t ruly learn the m aterial (and 
that  is our goalÉ not sim ply the com plet ion of a ÒclassÓ) . 
 

course pro ject  
 At  the end of the twelve-week class you m ay do an exeget ical 
project  on a passage of your choice to pract ice what  you have learned.  
I  would suggest  doing this, because it  will help to solidify the principles 
you have learned, and provide an opportunity for feedback and 
clarif icat ion if you have not  fully  understood som ething.  However, 
t h is p r o j ect  i s  com p let e ly  op t ion al . 
 The project  must  be done on a passage of no fewer than two and 
no m ore than five verses, and m ust come from  one of the New 
Testam ent  epist les.  At  the end of the course, m ore details will be 
provided for those who desire to com plete this project .  But , here is 
the basic expectat ion:  
 
f o r m at  
Typed, double spaced, twelve-point  Times New Rom an font , with one-
inch m argins 
 
 
b asis o f  con t en t  

1. Selected passage observat ional analysis:  
a)  Read through the book 10x 



b)  Notes on passage (diagram of passage) 
c)  Out line of passage 

 
2. Selected passage contextual analysis:  

a)  Historical background readings (approxim ately 50 pages)  
b)  Analysis of book context  
c)  Analysis of sect ion context  
d)  Analysis of preceding and subsequent  passage 
e)  Analysis of paragraph 

 
3. Selected passage word study and gramm at ical analysis:  

a)  Word StudyÑ what  the words mean in their context  
b)  Gram m arÑ how the words are connected together in their 

context  
 

4. Selected passage synthesis, exeget ical out line, and m ain point :  
a)  Synthesize the passageÑ from  the authorÕs point  of view 
b)  Exeget ical out line 
c)  Main point  

 
5. Selected passage applicat ions:  

a)  To your own life 
b)  To your hom e environm ent  
c)  To your personal relat ionships 
d)  To your work context  
e)  To your church m inist ry 
f)  To your evangelist ic out reach 

 



 

int roduct ion 
 

why do you study your bible? 
 
 
 
 
 
 
 
 
 
 

why do you not  study your  bible? 
 

 
 
 
 
 
 
 
Òwhy is it  imp ort ant  for me  to study my  bible?Ó 
 
 
1  t im ot h y  4 :1 2  
 
 
 
 
1  p et er  2 :2  
 
 
 
 
p salm  1 1 9 :9  
 



how do you read the bible? 
 A m an once m ade the comm ent to m e:  ÒMost  people read their 
Bibles the same way they read the newspaper.Ó  This observat ion 
stopped m e dead in m y t racks as I  came to realize that  that  is exact ly 
how I  read the Bible.  Every day we read hundreds and thousands of 
words, and we read them all different ly.  We read a blog different ly 
than we read a textbook, we read a newspaper different ly than we 
read a novel, and we read an inst ruct ion m anual different ly than we 
read a love let ter.  And in addit ion to all of this, our increasingly v isual 
culture cont inues to create m ore and more people who m ay be 
literate, but  have no idea how to really read. 
 
How do you read the Bible? 

¥ Like a Text  Message 
¥ Like an Em ail 
¥ Like a Form al Let ter 
¥ Like a Magazine 
¥ Like a Newspaper 
¥ Like a Novel 
¥ Like a History Book 
¥ Like a ChildrenÕs Story 
¥ Like an Encyclopedia 

 
m at t h ew  1 5 :3 2 - 3 9  
 
How do you read this text? 
 
 
 
 
 
 
 
p h i l ip p ian s 2 :1 2 - 1 8  
 
How do you read this text? 
 
 
 
 
 
 
 



Often t imes we read the Bible and m ay feel like itÕs boring.  
However itÕs not  the content  that  is boring or un- im pactful, itÕs the way 
we are reading it .  I f you read the Bible in a boring way, you should 
expect  to be bored!   The Bible isnÕt m eant  to just  be read, it  is to be 
studied.  When we view the Bible as the very Words of God, we begin 
to t reat  it  different ly.  We no longer see our Bibles as a chore to be 
done or a goal to be accom plished, but  a r ich and deep reservoir of 
wisdom  and t ruth to be entered into by diligent , dedicated study. 
 

ÒThe Bible, however, is the Word of God, and it  is not  boring.  We 
sim ply need to learn how to read it  with m ore insight  and 

understanding.Ó 
Grasping GodÕs Word, p. 28 

 
 

presupposit ions 
ar e p r esu p p osi t ion s b ad ? 
 Every worldview has presupposit ions.  For som e reason, 
however, presupposit ions have com e to be looked on as suspect  and 
as an act  of intellectual dishonesty.  However, to m aintain t rue 
intellectual integrit y one must  not  deny the presence of 
presupposit ions, but  sim ply recognize them .  Even an argum ent  that  
claim s total object iv ity carries with it  the presupposit ion that  absolute 
object iv it y is possible by hum ans (am ong others) .  So, recognizing the 
circular nature of what we believe about the Word of God and it s role 
in our lives, before we ever enter into a study of the Scriptures we 
m ust  f irst  clarify those beliefs.  A discussion regarding ÒwhyÓ we 
believe these things is appropriate (and will be discussed in other 
classes) , but  for the purpose of this class we are going to sim ply 
recognize these presupposit ions, understanding that  how we study t  
he Bible will be built  upon this foundat ion of what  we believe the Bible 
is. 
 
v er b al  in sp i r at ion  
 God superintended the hum an authors of the Bible so that  they 
com posed and recorded without error His m essage to m ankind in the 
words of their original writ ings. 

¥ The word ÒsuperintendedÓ allows for the spect rum of 
relat ionships God had with the writers and the variety of 
m aterial.  His superintendence was somet im es very direct  and 
som et im es less so, but  always it  included guarding the writers so 
that  they wrote accurately. 



¥ The word Òcom posedÓ shows that  the writers were not  passive 
stenographers to whom God dictated the m aterial, but  act ive 
writers. 

¥ ÒWithout  errorÓ expresses the BibleÕs own claim  to be t ruth (John 
17: 17)  

 
au t h or i t y  
 ÒThe authority of Scripture means that  all the words in Scripture 
are GodÕs words in such a way that  to disbelieve or disobey any word 
of Scripture is to disbelieve or disobey God.Ó While every part  of the 
Bible does not  necessarily  speak authoritat ively as a law book ( i.e. the 
book of Acts) , it  is all authoritat ively t rue.  This means that  when it  
does speak authoritat ively, we are to obey because it  is God who 
com m ands us, and that  when it  doesnÕt  speak authoritat ively we st ill 
learn from  the principles present and apply them to our lives 
understanding that  they were writ ten for a specif ic reason and we are 
to act  accordingly.  For this t ype of authorit y to exist , we m ust believe 
that  there is only one correct  interpretat ion (although there m ay be 
m any different  applicat ions)  for any given passage, and we m ust st r ive 
to arrive at  that  correct  interpretat ion so we can apply it s t ruth with 
confidence. 
 

ÒSo we have the prophet ic word m ade m ore sure, to which you do well 
to pay at tent ion as to a lam p shining in a dark place, unt il the day 

dawns and the m orning star arises in your hearts.  But  know this first  
of all, that  no prophecy of Scripture is a m at ter of oneÕs own 

interpretat ion, for no prophecy was ever m ade by an act  of hum an 
will, but  men m oved by the Holy Spir it  spoke from  God.Ó 

2 Peter 1: 19-21 

 
in er r an cy  
 The inerrancy of Scripture m eans that  Scripture in the original 
m anuscripts and correct ly interpreted does not  aff irm  anything that  is 
cont rary to fact .  Very sim ply, this m eans that  the Bible always tells 
the t ruth, and that  it  never states anything false about  anything that  it  
talks about .  This does not  m ean that  the Bible tells us every 
exhaust ive piece of inform at ion on any topic it  touches, but  sim ply that  
every piece of inform at ion it  does state about  every topic it  covers is 
t rue.  This doct rine can be t raced back to the character of God.  Really, 
the equat ion is fair ly sim ple.  I f every word in the Bible was verbally 
inspired (ÒbreathedÓ)  by God (2 Tim othy 3: 16)  and God cannot  lie 
(Titus 1: 2)  than every word in the original m anuscripts of the Bible 
m ust  be t rue. 



 
in f a l l ib i l i t y  
 Being infallible m eans that  the Bible carries within it  the qualit y 
of being unfailing or unable to err.  On the one hand, this is the qualit y 
of the Scriptures that  results in inerrancy:  the Bible is internally non-
cont radictory and doct rinally consistent  and thus is inerrant .  Since it  
is infallible, the Bible does not  have any t rue cont radict ions within 
it self.  While people m ay claim  that  it  has cont radict ions or 
inaccuracies, either the interpretat ion or the logic involved is faulty 
because the Word is t ruth (John 17: 17) .  Secondly, this also m eans 
that  the Bible always achieves what it  was purposed to achieve.  God 
unfailingly will achieve the purpose for which He set  out  when He 
breathed the words of Scripture.   
 

ÒSo will My word be which goes forth from  My m outh;  it  will not  return 
to Me em pty, without  accom plishing what  I  desire, and without 

succeeding in the m at ter for which I  sent  it .Ó 
I saiah 55: 11 

 
 
i l lu m in at ion  
  The Holy Spir it  not  only was the source of verbal inspirat ion so s 
to give the authors of Scripture the words to write, but  He is also the 
source of illum inat ion so as to help those who read the Word of God 
today to correct ly understand, interpret  and apply it .  The Holy Spir it  is 
the only one who can ult im ately teach us the Word of God, and 
without the help of the Holy Spir it  we are incapable of t ruly 
understanding His t ruth.  The Holy Spir it  opens up our eyes and hearts 
to the t ruths contained in the Scriptures, which leaves every reader for 
all of history com pletely dependent  upon the Spir it  to understand the 
Word of God.  This does not  m ean that  the Spir it  provides a ÒspiritualÓ 
understanding of the Word of God that  otherwise m akes no sense, but  
the Spir it  works together with our diligent  study and consistent  reason 
to illum inate the  Scriptures to our hearts. 
 

ÒNow we have received not  the spir it  of the world, but  the Spir it  who is 
from  God, that  we m ight  understand the things freely given us by God.  
And we im part  this in words not  taught by hum an wisdom  but  taught 
by the Spir it , interpret ing spir itual t ruths to those who are spir itual.Ó 

1 Corinthians 2: 12-13 

 
 
 



clar i t y  
 Psalm  119: 130 says, ÒThe unfolding of your words gives light ;  it  
im parts understanding to the sim ple.Ó  This verse, am ong m any 
others, illust rates the BibleÕs presupposit ion that  even those with poor 
judgm ent can receive knowledge and heart  change from  studying the 
Scriptures.  This doct rine is called the clarit y of Scripture, and it  can be 
stated:  the Bible is writ ten in such a way that  it s teachings are able to 
be understood by all who will read it  seeking GodÕs help and being 
willing to follow it .  This m eans that  while it  is im portant  to pursue 
every avenue available to help us understand and apply the Scriptures 
to our lives, the final authorit y on Scripture is not  a Bible scholar but  
Scripture it self.  I n addit ion, this doct rine m akes clear that  our 
confusion with certain passages is not  a problem  with the Bible, but  
the result  of m istakes of our own:  either m istakes in herm eneut ics 
( the m ethods of interpretat ion) , m istakes in character (our own sinful 
desires affect ing our interpretat ion) , or m istakes in arguing from  
silence (seeking to m ake affirm at ions where Scripture it self is silent) .   
 
 
su f f i cien cy  
 Many people today think that  the Bible is a great  source of 
wisdom , but  that  other disciplines such as psychology, sociology, or 
philosophy are necessary to live a full life.  However, the Bible 
indicates that  it  alone is all that  we need for life and godliness (2 Pet . 
1: 3) .  While we do not  have the abilit y to know all there is to know 
about  God or life (Deut . 29: 29) , if we ever face a problem  or need 
inst ruct ion, the Bible contains all that  is necessary to m ake a godly 
decision.  This m eans that  any at tem pt  to integrate other philosophies 
with the Bible will result  in a perversion of the answer we seek, which 
is available in GodÕs Word alone.  This doesnÕt  m ean that  we refuse to 
listen to other ideologies, it  sim ply means that  we crit ique those 
ideologies and base our own lives and worldview on the Bible alone.  
This doct rine, known as the sufficiency of Scripture, can be stated:  
Scripture contains all the words of God we need for salvat ion, for 
t rust ing him  perfect ly, and for obeying him  perfect ly.  Since all of our 
life is to be lived in obedience due to our t rust  in Him through our 
salvat ion, the Bible is cent ral and sufficient  for every aspect  of our life.   
 
 
 
 
 
 



defining terms  
h er m en eu t ics 
 The word hermeneut ics is derived from  the Greek word 
herm eneuo and the Greek noun herm eneia.  I t  has the basic m eaning 
Òto explain, t ranslate, or interpret .Ó 
 Roy Zuck provides insight  into the history of these words:  
ÒThese words point  back to the wing- footed m essenger-god Hermes in 
Grecian mythology. He was responsible for t ransm ut ing what is 
beyond hum an understanding into a form  that  hum an intelligence can 
grasp. He is said to have discovered language and writ ing and was the 
god of literature and eloquence, am ong other things. He was the 
m essenger or interpreter of the gods, and part icularly of his father 
Zeus. Thus the verb hermeneuo cam e to refer to bringing som eone to 
an understanding of som ething in his language ( thus explanat ion)  or in 
another language ( thus t ranslat ion)(Roy B. Zuck, Basic Bible 
I nterpretat ion, 19) .  
 The word used in the m odern set t ing refers to the methods, 
techniques, rules, or principles used to interpret  a passage of the 
Bible.  I t  defines the proper rules that  are needed for accurate 
interpretat ion. 
 
Herm eneut ics, therefore, is both a science and an art . As a science, it  
enunciates principles, invest igates the laws of thought and language, 

and classifies it s facts and results. As an art , it  teaches what  
applicat ion these principles should have, and establishes their 

soundness by showing their pract ical value in the elucidat ion of the 
m ore difficult  Scriptures. The herm eneut ical art  thus cult ivates and 

establishes a valid exeget ical procedure. 
Milton S. Terry, Biblical Hermeneut ics, 20 

 
 Herm eneut ics is a necessary hum an discipline. Since interpreters 
are not  inspired (nor om niscient ) , the proper rules of interpretat ion 
m ust  be applied in order to Òbridge the gapÓ between the m ind of the 
interpreter and the m ind of the biblical writer.  Bernard Ramm  
(Protestant  Biblical Interpretat ion, 4)  writes:  
 
 ÒPeople of the sam e culture, sam e age, and sam e geographical 
locat ion understand each other with facilit y .  Pat terns of m eaning and 
interpretat ion com m ence with childhood and early speech behaviour, 
and by the t im e adulthood is reached the principles of interpretat ion 
are so axiom at ic that  we are not  aware of them .  But  when the 
interpreter is separated culturally, historically, and geographically from  
the writer he seeks to interpret , the task of interpretat ion is no longer 



facile.  The greater the cultural, historical, and geographical 
divergences are, the m ore diff icult  is the task of interpretat ion.  I n 
reading the Bible we find ourselves with a volum e that  has great  
divergences from  us.Ó 
 
The ÒdivergencesÓ that  the interpreter will encounter include:  
 

!  Language.  Language is the m ost obvious divergence the 
interpreter will face.  The Old Testam ent was writ ten in 
Hebrew and Aram aic;  the New Testam ent  in Greek. 

 
!  Culture, m anners, and custom s.  Many pract ices recorded in 

the Old and New Testament m ay appear st range to the 
interpreter who is not  aware of the vast  culture-gap that  
exists between todayÕs interpreter and the biblical writers and 
their audiences.  While Middle Eastern interpreters can m ore 
easily ident ify with these m anners and custom s, those in the 
Am ericas, Europe, Africa, and the Far East  will have greater 
diff iculty.  Moreover, those with an urban background will 
have greater diff icult y than those who are fam iliar with a rural 
context .  

 
!  Geography.  The geography of the Bible provides the stage 

upon which the works of God have taken place.  Yet  the vast  
m ajorit y of interpreters are far rem oved in their 
understanding of these Bible lands ( the Ancient  Near East) . 

 
!  Tim e/ Chronology. Thousands of years have passed since the 

writ ing of the books of the Bible. We cannot  ask the authors 
what  they m eant when they wrote the various books of the 
Bible. With the passing of so much t ime com e great  changes 
in all areas of life. We m ust recognize this t im e gap and 
instead of reading our out look upon life back into their t im e 
period we m ust  place ourselves in their place in history and 
seek to understand their m essage in that  t im e. 

 
!  Literary. The Bible uses various form s of literature (discussed 

below)  that  are not  fam iliar to our way of writ ing (e.g.:  
Psalm s or Proverbs) . We m ust  understand these various 
sty les so that  we can understand what the author was 
seeking to com municate. 

 
 
 



ex eg esis 
 The word com es from  the Greek word euxegeom ai. This word is 
a com pound word that  means Òto lead out / out  of.Ó  Thom as writes, 
ÒThe literal sense of the verb found in Greek lexicons includes such 
m eanings as ÒleadÓ and Òshow the way.Ó The m etaphorical senses 
listed by various sources include Òunfold,Ó Ònarrate,Ó Òdeclare,Ó 
Òinterpret ,Ó Òtell,Ó Òreport ,Ó and Òdescribe.Ó These lat ter meanings 
conceive of an intellectual type of leading or a leading of the 
understandingÓ (Robert  L. Thom as, I nt roduct ion to Exegesis, 11) .  
 

Exegesis m ay be defined as the determ inat ion of the m eaning of the 
biblical text  in it s historical and literary contexts. 

Roy B. Zuck, Basic Bible I nterpretat ion, 19 
 
So what  is the relat ionship between herm eneut ics and exegesis? 
 
  
 
 
 The word refers to the actual ap p l icat ion  o f  t h e v al id  
p r in cip les of herm eneut ics to a text  of Scripture. I n other words, 
exegesis is the pract ice of the principles of herm eneut ics. The goal of 
exegesis is to bring out  the Òm eaningÓ of the text .  Therefore, oneÕs 
exegesis will only be as good as the herm eneut ical principles that  
support  it . 
 Therefore, while herm eneut ics will seek to describe the general 
and special principles and rules which are useful in approaching the 
Biblical text , exegesis will seek to ident ify the single t ruth- intent ion of 
indiv idual phrases, clauses, and sentences as they m ake up the 
thought of paragraphs, sect ions, and, ult im ately, ent ire books. 
Accordingly, herm eneut ics m ay be regarded as the theory that  guides 
exegesis;  exegesis m ay be understood in this work to be the pract ice 
of and the set  of procedures for discovering the authorÕs intended 
m eaning (Walter C. Kaiser, Jr., Toward an Exeget ical Theology, 47) . 
 
e iseg esis 
 I f exegesis is defined as Òthe determ inat ion of the m eaning of 
the biblical text  in it s historical and literary context ,Ó eisegesis can be 
defined as Òthe determ inat ion of the m eaning of the biblical text  based 
on our cultural and ideological context .Ó  Exegesis is when the 
m eaning of the text  is taken Òout  of the textÓ and subsequent ly applied 
to our lives, but  eisegesis is when the reader inserts his or her own 
ideas and opinions Òinto the textÓ m aking it  say som ething that  it  was 
not  originally intended to say.  While eisegesis is an obvious perversion 

 
 

h er m en eu t ics 
 
 

ex eg esis 



of Biblical interpretat ion, m any gifted and intelligent  m en and wom en 
cont inue to pract ice it , m any t im es even unknowingly.  As a result , we 
m ust  be careful and caut ious as we approach the Biblical text  to 
determ ine exact ly what  the author meant  by what  was writ ten, not  
just  what  we want the author to have writ ten. 
 I n eisegesis, sound herm eneut ics are replaced by preconceived 
theological beliefs. 
 
  
 
 
 
g r am m at ico / h ist o r ical  m et h od  
 Robert  Thom as writes, ÒThe Gram m at ico-historical method of 
exegesis is a study designed to discover the m eaning of a text  that  is 
dictated by the principles of gram m ar and the facts of history. This is 
the m ethod by which other books are interpreted. I t  seeks to f ind the 
m eaning which the authors of Scripture intended to convey and the 
m eaning com prehended by the recipientsÉ a m ore specific definit ion of 
the Gram m at ico-historical m ethod of Exegesis as applied to the Bible 
is Òa study of inspired Scripture designed to discover under the 
guidance of the Holy Spir it  the m eaning of a text  dictated by the 
principles of gram m ar and the facts of historyÓÓ  
(Robert  L. Thom as, I nt roduct ion to Exegesis, 23) . 
 
 This is the m ethod that  drives our exegesis. I n this class, we will 
refer to this as the process for proper Bible study. 
 
 
  
 
 
Or put  another way:  
 
  
 
 
 The goal of the gram m at ico/ historical method is to ascertain the  
au t h or ia l  in t en t .  What  did the author ( superintended by the Holy 
Spir it )  intend to convey when he wrote the words?  Who was he 
writ ing to?  Why was he writ ing it?  What  did the original recipients 
understand when they read it?  These are all quest ions that  lead us to 
being able to pract ice proper and t rue exegesis. 
 

p r e- d et er m in ed  
b el ie f s 

 
 

e i seg esis 

 
 

h er m en eu t ics 
 
 

ex eg esis 

 
   
 
 

 g r am m at i co / h i st o r i ca l  
 

m et h od  

 
 

p r in cip les 
 
 

p r act i ce  

 
   
 
 

 p r ocess 



g en r e 
 Genre is another name for literary form .  We interpret  
everything we read through our understanding of the genre it  belongs 
to, whether we realize it  or not .  I f we were to pick up a newspaper, 
we would inst inct ively read a front -page story different ly than we 
would read an editorial;  we would also read the com ics with different  
expectat ions than we would read the classif ieds.  Each of these types 
of writ ing are different  literary genres, and we understand (because of 
the culture we live in)  how we ought to read each of them .  Sim ilarly, 
the Bible is full of m any different  genres of writ ing, which m ust be 
taken into considerat ion when we interpret  Scripture.  Here is a list  of 
different  literary genres found in Scripture:  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 While we must  be understand the different  genres of Scripture 
and t reat  each different  passage accordingly if we are to correct ly 
interpret  any given passage, we must  also understand the different  
genres if we are to correct ly observe any given passage. While we are 
to read Scripture different ly than anything else we m ay read because 
it  is the Word of God, we cannot  then assum e that  we are to read all 
Scripture in the sam e way.  Different  genres require different  t ypes 
and styles of reading and we m ust  understand and appreciate that  if 
we will ever be able to study our Bibles in the way God designed it . 
 
Genre, though often ignored com pletely, is actually the level of context  
to which an interpreter should give the m ost  at tent ion.  Everyone 
engages in genre crit icism , or classif icat ion, at  som e level.  Audiences 
sim ply cannot help but  classify comm unicat ions;  even if they deem a 
speech or writ ing as unworthy of at tent ion. 

Cracking Old Testam ent Codes, pp.23-24  
 
 

Old  Test am en t  
Narrat ive 
History 

Law 
Oracle of Salvat ion 

Announcement of Judgm ent  
Apocalypt ic 

Lam ent  
Praise 

Proverb 
Non-Proverbial Wisdom  

 

New  Test am en t  
Gospel Narrat ive 

Parable 
Prophecy 

Old Testam ent Reference 
History 
Epist le 

Apocalypt ic 
Prayer 

 


